Barely seventeen years into the twenty-first century, our world continues to be plagued by endless wars and violence. Africa is not immune from these crises. As many countries in Africa celebrate more than fifty years of independence from colonial rule, Africa is still the poorest continent in the world. Religious wars, genocides, ethnic and tribal cleansings have come to define the continent's contemporary history. Corruption, nepotism, dictatorship, disregard for human life, tribalism, and many social vices are normalized realities in many parts of the continent. Rather than despair, a radical refocusing on Africa's rich history of hospitality that affirms the flourishing of all life ought to be embraced. This article aims to do exactly this by exploring Africa's role and place in the history of three Abrahamic religions; Judaism, Christianity, and Islam. While celebrating Africa's unique role as the gateway for the realization of divine hospitality, this article aims to serve as a witness to an ethic of life that is relevant for the global church's vision and mission to a pluralistic world and for the mission of the churches of Africa to addressing the social, cultural, and political crises faced by the continent. To achieve these, this work appropriates a comparative theological method that sheds light on the centrality of Africa in these three Abrahamic religions with a bias for the flourishing of life. Keywords: Africa, Hospitality, Life, Christianity, Islam, Judaism,
Introduction
In the twenty-first century, the world continues to struggle with the gifts and burdens that come with the phenomenon of globalization. Peoples, cultures, religions, communities, and individuals are compelled to renegotiate their previously conceived sense of self in light of the other Page2 they are forced to encounter. Many have not responded positively to this expectation. It can be said that this era is the age of struggle for identity.
What role can Africa play to help our world come to a sense of purpose and meaning? Beginning with the Abrahamic religions down to the European explorers, imperialists, and colonialists, Africa has not been known to turn anyone back. Faithful to the African adage, there is always a place for a visitor at the banquet of nations. Looking closely at the history of the Jewish people, the infancy of Jesus Christ, and the early beginnings of Islam, one can conclude that the African continent is a place God leads God's people to in order to protect them from unfathomed evil.
This article will achieve the following; explore the significant place of Africa in the sacred histories of the Abrahamic religions. It will demonstrate a justification for the relevance of Africa and its peoples' heritage as an antidote to the ills that currently plague people of faith in a global community that has become religiously pluralistic. This work will also address specific social and ethical issues pertinent to contemporary discourse. In summary, this article aims to articulate an African ethic of hospitality for a global context. Methodologically, this article appropriates a comparative theological approach that highlights the relevance of Africa in the theological reading of secular or salvific histories within Judaism, Christianity, and Islam. A key contribution of comparative theology is that it attempts to build bridges among faith traditions and communities; one that leads to the flourishing of life.
Africa: A Place for Encountering Divine Hospitality
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Hospitality is part of the African way of "being in the world" (UZUKWU 1988, 162) . Stated bluntly, "Hospitality is culture itself and not simply one ethic among others" (DERRIDA 2005, 16 ). The content of any culture is revealed by how those who identify with it relate both with themselves and with those outside. Elochukwu Uzukwu reminds contemporary societies that an African reverence for hospitality has endured irrespective of the forces of imperialism and colonialism that have attacked the very core of African social life and identity (UZUKWU 1988, 158) . Buttressing this claim of the centrality of hospitality in Africa's socio-cultural worldview is the point made by Gregory Olikenyi; African hospitality points to "an unconditional readiness to share…both material and non-material things…It must be continued and practiced by all the parties involved…" (2001, 106). The significance of hospitality within African societies is that it attains a "ritualized status" (MBITI 1991, 176 -179) . Children are taught the necessity of hospitality in any particular tribe or ethnic group through stories and folklores that demonstrate the link between the survival of the community and the practice of authentic hospitality. The Igbo of Nigeria, for example, have a very elaborate religious ritual surrounding the breaking and sharing of kola nut when welcoming a guest to the home (UZUKWU 1988, 159).
In African worldview, hospitality is not a propositional claim that lacks any form of concrete expression. In fact, the response of the members of the community to the world around them is saturated with a sense of hospitality. Life is a gift that ought to be received with gratitude. Hospitality can thus be conceived as a response to the gift of life received from God. To understand why Africa plays an important role in the expressions of divine hospitality in Judaism, Christianity, and
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Islam, one has to explore the place of land in African cosmic consciousness. The cosmos, represented concretely by the land, is linked to the human person as noted by Bénézet Bujo (1997, 212) .
Consequently, to speak of life is to point to a generous connection between land and humanity. Divine hospitality is concrete. It is realized by the active generosity of the land to provide the needs of humans. The land is not just a creation of God, it is also a deified medium that makes for the possibility for the fruition of life. If God is life, then all that God touches is alive and becomes a source of life for others. Thus, everything in the cosmos is alive, because each object makes concrete the gift of life force that comes from the divine. In the words of Bujo:
All beings, organic and inorganic, living and inanimate, personal and impersonal, visible and invisible, act together to manifest the universal solidarity of creation. This is most important for African spirituality, because the cosmos in its variety of forms, speaks a language which reveals the highest form of life, namely God, who triumphs over death. With this view, the cosmos has a sacramental dimension for the African person. (1997, 210) By implication, access to the source of life cannot be restricted in such a way that life is threatened. The importance of this point is not lost to African consciousness. Achebe dedicated an entire literary work to explore this motif. In his work, Arrow of God, Ezeulu, the priest of the deity Ulu, goes against the core principle of African religious consciousness, the affirmation of life. His refusal to perform the necessary rituals needed before the new yam festival begins threatens African hospitality is shaped and derives its meaning from divine hospitality. Since divine hospitality is life experienced in its fullness, it follows then that African hospitality leads to the flourishing of life. At the nascent stages of three Abrahamic religions; Judaism, Christianity, and Islam, Africa played a prominent role in protecting the founders, prominent leaders, and/or followers from the threat of violence to their persons and thus rescued them from certain death from those who sought to destroy them. In the Hebrew Scriptures, there is a detailed account of God's intervention in saving the children of Jacob, heirs to the covenant God first made with Abraham and which was concretized definitively on Mount Sinai, from certain death. Faced with death through starvation, Jacob and his children journey into Africa; and while there, God utters these words to Israel, "I am El, God of your father. Do not be afraid of going down to Egypt, for I will make you into a great nation there…" (GENESIS. 46:3ff).
While it is still debatable whether the Exodus event is a historical fact or not, I intend to use this story as a pedagogical narrative that points to the relevance of Africa (Egypt) in the worldview of the 
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The moral thought of African Religion becomes clear through the understanding of relationships. The refusal to share is wrong. It is, in fact, an act of destruction because it does not serve to cement bonding that is required to form community… Nothing that weakens community bonds, or in any way helps to abet such weakening, can be morally wholesome. The unity of the community -equally the living, the living-dead (or the remembered-dead) and the yet-to-be-born -a unity that is the community's life in its fullest sense, is the paramount good. The interaction between the visible and invisible spheres of the universe and human responsibility for them is not simply random. It is controlled by a moral order instituted and sanctioned by God and channeled through the ancestors of any given community. This order is preserved by tradition and, if followed, has the power or force to sustain the existence and operation of the universe, ensuring a bountiful life for humanity. (MAGESA 1997, 72) This relationship is sacred. Not only does humanity find the holy in the sacred objects dedicated to the divine, all of creation is an epiphany of Filosofia Theoretica: Journal of African Philosophy, Culture and Religions Page27 the divine (73). This point is beautifully stated in the Qur'an: "All the creatures on earth, and all the birds that fly with wings, are communities like you. We did not leave anything out of this book. To their Lord, all these creatures will be summoned" (Sura 6:38). The term ummah that is used to refer to humans submitting to Allah as a community of believers is the same one used to describe all that is non-human in the cosmos.
When we are disconnected from each other it follows then that we will be disconnected from the cosmos. Our planet is sick. The assured way of bringing it back to wholeness lies in our taking the time to restore all broken relationships with ourselves, our world, others, and God. Pope
Francis has called for all persons to be part of this project. Africa has a legitimate role in bringing about this reality by tapping into its rich heritage on hospitality toward the universe and all it contains: humans, animate beings, inanimate beings, and spiritual beings.
Conclusion
Africa's ethic hospitality speaks to the vision of God for humanity; one that highlights and links identity to relationality. It is on this basis that Africa's role in protecting the founders and peoples of the early history of Judaism, Christianity, and Islam. As religious tensions and wars continue to plague our world, especially when these crises are spearheaded by members of the above religions, Africa's place is again needed to call attention to what it means to be both a people and a place of divine hospitality. To shed innocent blood in the name of God is to go against the vision of who we are called to be.
The world is today looking to the global south for a new way of being human in an interconnected world. As the West increasingly 
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